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Introduction 

The West is presented as the result of centuries of “progress” towards better 

existence, a continuous improvement. This process culminates in the “end of history,” 

a social organization that is stable, just, and respects human rights.  

No doubt there have been many advances. But problems remain. Unemployment, the 

gap between rich and poor, disorientation, crime, and drug abuse testify that there is 

room for improvement. 

Thus, another view argues that, on the contrary, the West is in a “crisis” or even “in 

decline.” The crisis manifests itself in that man is unsure of his purpose. This is a 

result of widespread ethical relativism, if not nihilism. The breakdown of traditional 

values is a part of the problem.  

The roots of this malaise are to be found in the fact that in Western thought deep 

thought has become rare and the pursuit of knowledge gave way political 

engagement. Even Martin Heidegger gave his support to a political movement, at 

least for a time.  

The result is a sprouting of ideologies. These include liberalism, totalitarianism, 

egalitarianism, materialism, Nazism and socialism. Renewal therefore requires re-

invigorating deeper thinking or philosophy. 

There is another perspective. From a faith-based perspective, European philosophy 

emerges as documenting a process of estrangement from revealed knowledge 

resulting in an emancipation of desires. Revelation, however, advises against 

following desires. The reason is that following desire at the expense of doing the right 

thing will bring hardship.  

It has been said that a tree is known by its fruit. The fruits of European philosophy are 

worrying. From the perspective of revelation, the alleged progress of the West 

appears unimpressive. The proof is that, due to the weakening of religious and ethical 

restraints, two major wars have taken place with enormous damage all around.  
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The warped regimes of Stalinism and Nazism appeared at “the end of history.” These 

two creeds are attributed to the streams of the thought of Hegel, one of the most 

prominent of the recent thinkers. His heirs are known as the “red” and the “black” 

Hegelians, respectively.  

While re-invigorating deeper thinking is to be welcomed, the real problem goes 

deeper. Because the problem is man’s estrangement from revelation, it is not enough 

to retrieve philosophy. We need to return to revelation, to recover its teaching that 

was side-lined and misunderstood, if not also misinterpreted. This should be done 

with the assistance of reason, that would not be an adversary to revelation, but rather 

its faithful ally.  

Reason and revelation  

Many debated the relationship between reason and revelation. Reason is the faculty of 

attaining knowledge. Revelation is a supernatural teaching treated with reverence. 

Revelation is brought by messengers of God known as prophets.  

The relationship between reason and revelation emerges as complicated when we 

realize that each of these terms has a few manifestations. Reason for example is 

understood differently by the thinkers of antiquity and of later periods. 

Analogously, the term revelation takes a few forms, as revelation is understood 

differently not just by the Protestants and Catholics within Christianity, but also by 

adherents of different religions.  

In general, the difference between reason and revelation is analogous to the difference 

between a philosopher and a prophet. The philosopher relies upon unassisted effort to 

arrive at knowledge. The prophet attains knowledge from God.  

Revelation teaches that there is a Being greater than man. This awareness has a 

profound effect upon people. It generates piety and regulates behaviour, as man 

knows he is responsible for his acts on Judgement Day. Ideally, awareness of revealed 

knowledge motivates us to become better persons.  
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The problem of the relationship between these two has been answered in different 

ways at different times and in different places. In Europe, for various reasons, this 

problem has been settled in favour of reason.
1
   

The uneasy co-existence between thought and religiosity emerged in the Muslim 

world, too. But where Sir Robert Filmer, the defender of the divine right of kings, was 

challenged in the contest between reason and revelation by the arguments of the First 

Treatise on Government, in the Muslim world ascendance appears to belong to al-

Ghazali, although an alternative perspective appeared afterwards from Ibn Rushd 

(Averroes).  

No doubt political support for the antagonists played a part in the result of these 

debates, that were also fought upon the ground, so to speak, in battles, for example the 

English Civil War in Europe and conflicts between the people of tradition and the 

people of reason in the Muslim world.  

The European philosophers’ rational analysis of faith was the reverse of al-Ghazali’s 

attack upon philosophers in the Incoherence of the Philosophers, even if the two 

encounters transpired a few centuries apart.
2
 Averroes (d. 1198), tried to defend 

rationalism by rebutting al Ghazali’s Incoherence with the Incoherence of the 

Incoherence.    

In the Muslim world revelation retains a significant place in the public sphere. There 

are people who ask for an even greater part for revelation in the running of their 

society. The reason provided is that man-made laws are flawed. So, there are efforts 

to replace man made laws with revealed injunctions, which in the Muslim world is 

taken to be the sharia. 

The allegation that man-made rulings benefit private groups is not without 

foundation. We just have to glance at the amount of funds the financial sector expends 

                                                 

1
 Struggle between the traditionalists (supporters of the monarchy) and the reformers 

(supporters of parliament) was among the reasons why this conflict was settled in favour of 

reason. The religious wars in Europe ended in the defeat of the forces allied with the Church, 

ushering in an era of parliamentary rule. The refusal of Henry the VIII to pay to the Church 

was also a factor. The result was a schism and separation between church and state. 

2
 Al-Ghazali’s attack upon the philosophers took place in the twelfth, where the European 

Renaissance emerged four hundred years later. Indeed, one might argue that al-Ghazali’s 
critique of rationality help to start the European Renaissance, in so far as reason, expelled 

from the Muslim realm, henceforth took refuge in Europe, where it received protection.  
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annually in political activities to appreciate the effect by political action committees 

(PACs) on legislation.  

How we understand the relationship between reason and revelation reflects the way 

understand the relationship between man and God. The relationship between reason 

and revelation in Europe turned out differently than in the Muslim world, and the 

result is a separation between of religion and state and between faith and rationality. 

How did this happen?  

Antiquity  

Socrates (d. 399 B.C.), the wisest person at the time, according to the oracle at Delphi, 

was put to death by the Athenians. He was accused of disbelieving in the gods of the 

Athenians and corrupting people.  

However, his friends Plato and Xenophon portrayed Socrates as a noble character, 

admonishing the young people around him to pursue virtue and seek knowledge. Plato 

wrote about Socrates in his Dialogues, while Xenophon remembered Socrates in his 

Recollections.  

The persecution of Socrates was among the first recorded examples of the “tension” 

between “religion” and reason. It also demonstrates the relationship between a 

particular people and a different voice within that community. 

Modernity 

Partly because of the struggles attributed to different religious perspectives, the 

European faith-based perspective underwent a “rational” examination by 

philosophers. The philosophers used the emerging empirical approach. This approach 

is predicated on the principle that “seeing is believing.” If a phenomenon was beyond 

perception by the five senses, for all practical purposes, it did not exist. 

Empirical pursuits are predicated on a materialistic understanding of reality.
3
 This 

means that they describe rather than prescribe. But empirical pursuits exclude 

metaphysical questions from their inquiries.  

                                                 
3
 A teleological view sees purpose as part of how something or somebody works. A 

mechanistic view does not consider purpose to be part of the overall picture. The case of 

Alfred Nobel (d. 1896) is instructive. This brilliant scientist invented dynamite, among other 
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By restricting themselves to explaining “things as they are” rather than “as they 

should be,” the philosophers abandoned the responsibility to follow ethical principles, 

and in this way relegated ethical problems to the realm of “metaphysics.” Ethics 

became a hindrance to, rather than an ally of empirical research.  

Renaissance 

Revelation has been challenged for a few reasons. Among these is the claim that 

revealed knowledge has in fact weakened people, and that therefore the revitalization 

of a people requires jettisoning religion. This was the case with Machiavelli, for 

example.  

A few believe that faith was developed by people themselves, to comfort themselves 

in the face of stark reality. Still others appear to have challenged revelation as they 

wanted to attain the truth in this matter. This may well have been the case with 

Spinoza.  

Another reason for challenging revelation was to challenge those who spoke on its 

behalf. This was the case with Henry the VIII, who did not wish to be under the 

authority of the Church and craved the assets that the Church controlled.  

Among the first to query revelation was Niccolo Machiavelli (d. 1527), who lived 

around the time of Luther, a major figure of the Renaissance. The latter published the 

Ninety-five Theses in 1517. Machiavelli wanted to focus on “how men behave” rather 

than on “how they should behave.”  

While the ancients argued that virtue was wisdom, Machiavelli identified virtue with 

the ability to attain, and keep power. This required performing immoral and even 

illegal acts from time to time. He taught that “the end justifies the means.”  

In this he was the precursor of Hobbes and, to a degree, Nietzsche. Machiavelli’s 

focus upon the past exceeded his attachment to philosophy. He famously declared that 

                                                                                                                                            
things. Dynamite, however, can be used both for good and evil, during a time of peace and in 

war. During a time of peace, it is used for the purpose of construction. During war, it is used 

for the purpose of destruction of enemy lives and property. Yet the truly challenging problem, 

is not the invention of new substances and chemical compounds. A far greater challenge is 

how to establish and maintain peace among those who may come into possession of 

dangerous substances. This problem, establishing and maintaining peace in the world, Nobel 
left for others to solve, as is clear from his setting up of reward, the Nobel Peace Prize, for 

anyone making a significant contribution to world peace.  
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“goodness is not enough.” He also wrote bawdy plays. An advocate of real-politik, 

Machiavelli painted a stark portrait of human nature and what it takes to succeed in 

this life. He did not have very much to say about the afterlife. One could say in 

Machiavelli’s defence that he merely “allowed the facts to speak for themselves.”   

This may well be so. Facts, however, have to be interpreted. In our study of history 

today we not only describe the actions of Adolf Hitler and the Nazis; we also 

condemn them, because he launched an unjust war (of aggression rather than a war of 

self defence) and perpetrated appalling crimes. One of those who followed in 

Machiavelli’s footsteps was Carl von Clausewitz, well known for the cynical view 

that “politics is simply war pursued by other means.”
4
 

Enlightenment 

The Enlightenment resumed the arguments of the Renaissance. An early advocate of 

reason was Spinoza (d. 1677). His thoughts on the subject are recorded in the 

Theologico-political Treatise. He read the religious text “in light of reason,” and in 

that sense was the first of the Enlightenment figures. He found a few discrepancies in 

the Old Testament and argued that the text was therefore less than reliable. For his 

efforts he was declared an apostate by the Jewish community of his time. He 

responded by converting to Christianity.  

Descartes (d. 1650), who was known along with Spinoza as one of the rationalists, 

tested the waters by trying to find what man could know without the assistance of 

revelation. He is well-known for how he proved his existence: “I think, therefore I 

am.” He was careful not to offend the religious authorities of his time. He held that 

the existence of God may be proven by rational means. A few say he was influenced 

by al-Ghazali.  

Absolutism  

Thomas Hobbes (d. 1679) characterised the relations among human beings as 

essentially driven by conflict. As religion teaches peace, Hobbes’s view appears to 

depart from religion. Witnessing the Civil Wars (1642-51) between the supporters of 

the English monarchy and of parliamentary rule, he concluded that the typical 

condition of man is a great fear of violent death, caused by a “war of all against all.” 

                                                 
4
 Some quote this statement in the form, “Diplomacy is war pursued by other means.” 
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To protect themselves from violence, people engage in a “ceaseless striving for power 

after power.”  

Yet in this contest for power, people struggle against each other even more intensely. 

In Hobbes’ view, every man is an island. Keeping the peace requires a strongman 

whom Hobbes called the Leviathan. There is no room for a revolutionary activity in 

Hobbes’ thought. Even an unjust ruler has to be obeyed, regardless of how far he 

transgresses. 

Reformation 

The Reformation was more a challenge to revelation as understood by the established 

orthodoxy than to reason, although, to be sure, its advocates used reason to advance 

their arguments. The Reformation challenged the perceived abuses by representatives 

of the established faith, for example the marketing of indulgences. Here, the challenge 

to the established order emerged from within its ranks, by persons who were unhappy 

with a few of the existing practices. 

The Reformation assisted in the emancipation from legal and ethical inhibitions of the 

craving to accumulate wealth. Its power was enough to achieve even that which used 

to be unthinkable: the legalisation of usury in 1545 by Henry the VIII and the defeat 

of the Catholic monarchy of James II in England in the Glorious Revolution of 1688.  

Capitalism 

Hobbes’ thinking was tempered to an extent by Adam Smith (d. 1790), who held that 

people work best when government regulation is least, and where every person 

attends to his or her business, in other words, assiduously pursues his or her self-

interest. This environment requires the laissez faire economic system. Self-

centredness is presented as an admirable trait. Adam Smith may be said to have 

contributed to the emancipation of the craving for wealth. 

What Hobbes and Smith accomplished in social science, (politics and economics, 

respectively), Charles Darwin (d. 1882) accomplished in anthropology. He postulated 

a process of selection where “only the fittest survive.” Darwin’s ideas penetrated the 

human sciences in the guise of “social Darwinism,” theories according to which only 

the strongest survive in the competition for jobs, education, wealth, status, and related 

personal objectives.   



 8 

Egalitarianism 

Rousseau (d. 1778), took a milder view of human nature He saw man as primarily 

social, with a good nature but corrupted by society. However, he approved of the 

“right to revolution.” He asserted that “if man does not wish to be free, he must be 

forced to be free.”  

Rousseau’s concept of the “general will” put in place the foundation of 

totalitarianism. Freedom required struggle. This took place during the French 

Revolution. Rousseau articulated a different view of religion and this resulted in 

problems with the Catholic authorities.  

Philosophy of confrontation 

An alternative view that progress requires disagreement is found in the writing of 

Georg W. F. Hegel (d. 1831), the German philosopher of freedom. In his best-known 

work, the Phenomenology of the Spirit, following in the footsteps of Machiavelli and 

Hobbes. His analysis, as that of Machiavelli and Hobbes before him, and the value-

free humanities after him, ‘described’ rather than ‘prescribed’ human behaviour.
 5

  

In his Phenomenology of the Spirit,
6
 the well-known analysis of the master-servant 

dialectic
7
 provides a radically confrontation-centred view upon how Consciousness 

unfolds and is propelled forward by the desire and struggle for recognition between 

what he called masters and servants.
8
  

                                                 
5
 Some scholars view The Philosophy of Right as containing Hegel’s ethical teaching.  

6
 Sometimes translated as Phenomenology of Mind, as the German word Geist connotes both 

“spirit” and “mind.” 

7
 The dialectic is a central part of the unfolding of history and the manifestation of Spirit in 

history. 

8
 Karl Marx was later to base his theory of revolution by adapting Hegel’s master-slave 

dialectic for his own purposes and re-inventing it as the “class struggle” between the 

proletariat and owners of the means of production. The Marxian ‘synthesis’ was to be the 
“workers’ paradise on earth,” the classless society without internal contradictions, as he 

would have it.  
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According to the master-servant dialectic, the masters rule the servants because of 

their power.
9
 However, as beings with dignity, servants want to be ‘recognised’ as 

human by the masters.
10

  

Failing to gain recognition, the servants – when they feel strong enough to do so – 

challenge the masters to a fight: there is a rebellion or a revolution.
11

 If the masters 

win, as was the case with the uprising of the Spartan slaves against their masters, 

status quo ante is re-established.  

If the servants win, as was the case during the French Revolution (1789), a different 

regime emerges. In France, the revolutionary regime abolished feudalism when the 

French Republic (1792) replaced the ancien (old) regime.  

During this confrontation, the servants initially defeated the clergy and the aristocracy 

(the first and second ‘estates’). The Reign of Terror (1792-95), a precursor of the 

‘dictatorship of the proletariat’ followed and was in turn supplanted by the rule of 

Napoleon Bonaparte (d. 1821), whose autocratic regime embodied – however 

imperfectly – a few of the principles of the revolution such as the Declaration of the 

Rights of Man and Citizen, freedom, equality, and fraternity as well as an element of 

the former regime, notably absolutism.
12

  

Reason on trial 

The most recent of the philosophers of struggle was Friedrich Nietzsche (d. 1900). He 

wanted to bring back tragedy, which he propped to achieve with the help of music, in 

particular that of Wagner.
13

 

                                                 
9
 The discovery and application of knowledge (science) produces power, and power makes 

possible mastery over other people (as well as nature). The application of power in politics 

produces power politics. 

10
 Interestingly, Socrates also had a dialectic process, but in his case, it was a dialogue. 

Difference of opinion were resolved in speech, not – as in Hegel – on the stage of history.  

11
 This, according to Hegel, is a “fight to the death.” 

12
 Some of Hegel’s students identified the main stages of this historical dialectic as thesis, 

antithesis and synthesis. The Revolution was the thesis; the Reign of Terror the anti-thesis, 

and the rule of Napoleon and the constitutional republic was the synthesis. 

13
 Nietzsche subsequently repudiated Wagner after accusing him of advancing Christianity. 
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From his immediate predecessor and teacher
14

 Schopenhauer (d. 1860) Nietzsche 

adopted the concept of the will. He welded the will, freed from the restraints of 

religion or reason – to the idea of power, taken from Hobbes, to produce the will to 

power. The will to power propels all meaningful endeavour, in particular the ‘trans-

valuation of values.’ 

Nietzsche borrowed the perception that existence is a struggle between masters and 

servants from Hegel. Nietzsche enhanced Hegel’s description of the masters and 

servants by asserting that each behaves according to its morality. In this way he 

developed the notion of the overman, his version of the ideal hero, whom he 

described as a person with “the heart of Jesus and the power of Julius Caesar.”
15

  

This aristocracy was to herald another dawn. Nietzsche hoped to facilitate the advent 

of this era with his philosophy. Ironically and tragically,
16

 what the world witnessed 

in its place was the emergence of the Nazis, racially driven aggression and WWII, 

with the highest casualties in recorded history.  

Trans-valuation of Values 

In so far as all religion teaches peace, identifying the primary function of science as 

‘describing’ human action without also evaluating it, in other words without 

maintaining the difference between the Is and the Ought, effectively disconnects 

rational enquiry from ethics. The guidelines provided by religion were made to appear 

superfluous by the perception that reason, unassisted by revelation, is perfectly 

capable of providing guidance without the assistance of religion.  

Empiricism makes ethics appear redundant. However, as the basis for ethics provided 

by revelation was undermined by materialism and the marginalisation of spirituality, 

rationality became a target as a result of growing scepticism and suffered a 

comparable fate.  

                                                 
14

 Nietzsche later vehemently turned against and denounced the ideas of his former idol.  

15
 The debate about the extent to which the thinking of Hegel and Nietzsche influenced Adolf 

Hitler’s concept of the “master race” continues and shows no signs of ending. According the 

Hitler, “Germans must wish for war every few years,” in order to remain strong. As it turned 

out, by the time World War II ended, the Nazi war machine, the Wehrmacht, was utterly 

destroyed.  

16
 See The Rebirth of Tragedy out of the Spirit of Music, translated by Walter Kaufmann. 
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Put differently, after undermining faith, reason turned on itself.
17

 In this wounded 

state, it was expelled from its place of authority, as it were in coup d’état, by another 

aspirant to rule, of a humbler nature, the human will. The will then metamorphosed 

into the will to power, (dislodging not just reason but also revelation).  

The timely yet unheeded reminder of the limits of rationality in the Critique of Pure 

Reason, demonstrated that a few questions are beyond the ability of reason to 

answer.
18

  

European thinkers, however, did not appear to be swayed by Kant’s (d. 1804) 

analysis. Rather than articulating a religious-scientific paradigm that would furnish 

responses to the problems unassisted reason was not able to answer, they declared 

reason helpless and proceeded to discredit it as they had earlier attempted to discredit 

revelation.  

A religious-scientific paradigm that would furnish answers to “metaphysical” 

questions would remain attached to religion without hindering scientific progress. 

Such a paradigm would provide science with room to grow within the generous 

ethical parameters set by faith.  

However, as it turned out, reason destroyed itself as it were by turning on itself. 

Nietzsche even stated that he reserved the right to contradict himself. But as we have 

seen, what eventually replaced reason – will and the will to power – turned out to be a 

far harder monster to rein in than anything before.  

Liberation of passions 

Nietzsche and Schopenhauer degraded reason in favour of the will. Freud (d. 1939), 

following in their footsteps, denied that the faculty of reason is able, or even is in 

command of will or desire.  

According to him, the reverse is the case. Desires rule reason, and the craving for sex, 

in particular rules rationality. In the end, even the idea of the will or desire for power 

                                                 
17

 David Hume’s attack on the concept of causality was a major part of this process. 

18
 The four “antinomies.” 
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(a political desire) gave way to the desire for sex (a personal desire).
19

 The pursuit of 

fame gave way to hedonism.  

A manifestation of the final emancipation was the sexual revolution – as advocated by 

Sigmund Freud, where even the family unit was declared as form of “domination” by 

Marx’s partner Engels, and therefore to be jettisoned as repressive.  

This was a process of the freeing of desires: the desire for power (Hobbes), the desire 

for wealth (Smith), and the desire for pleasure (Freud). Thus, modern European 

philosophy is a process of the emancipation of the sub-rational parts of the self, 

human instincts, ambition and appetites, freed from the supervision of both reason 

and revelation. This is rather surprising, emerging from a civilization that takes pride 

in its science and rationalism.  

Karl Marx (d. 1883), provided the finishing touches to this process by declaring 

religion to be an “opiate,” and eliminating the difference between the higher and the 

lower classes and the “class struggle,” by way of the seizure of power in a revolution 

– which pays no heed to the warnings of religion against perpetrating unjustified 

violence – to establish a “classless society,” his version of the “synthesis” or 

elimination of the conflict between the slaves (workers) and masters (propertied 

classes) in the form of the “class struggle.” 

A consequence of the deconstruction of both religion and reason is that appetites, 

whether in the form of desire for power (Hobbes and Nietzsche), wealth
20

 (Smith), or 

pleasure (Freud), were elevated to “values.” The “trans-valuation of all values,” to say 

little of “tragedy,” hoped for by Nietzsche, has been brought about by Nietzsche’s 

literary and philosophical efforts, although in reality it took the form of turning 

traditional principles haywire.  

Why did rationality triumph in the West and wane in the East? 

The reason is not hard to discern. In the West, as Hegel was already aware, revelation 

was diluted by what he termed “positive” elements added to the teaching of 

revelation. He tried to separate the authentic teaching of religion from these additions 

                                                 
19

 The concept of desire already played a prominent role in Hegel’s analysis of the master-

slave dialectic. 

20
 With minimal social obligations. 
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in his Positivity of the Christian Religion. Indeed, he had good things to say about 

Islam.
21

 

In the world of Islam, the alteration of the teaching did not go as far as it did in 

Christianity; thus, there was, as it were, less “work” for reason. When tensions arose 

between the partisans of tradition and the adherents of reason, the balance tipped in 

favour of the former. This was reinforced by al Ghazali’s assault on the philosophers. 

In the end, perhaps what is required is to progress to the mean. The West craves 

greater spirituality, while the East aspires to greater rationality. In this way, both may 

attain a greater balance between reason and revelation, and thus acknowledge the 

“other” as different branches of the tree of universal faiths.   

Conclusion 

Religion assisted by reason, despite having held a position of authority, was degraded 

to a “lesser” rank. Instinct, which used to hold a humble rank, was elevated to a 

“higher” position. This was the trans-valuation of values accomplished by Nietzsche 

and those who shared his vision. And this took place for the purpose of the 

regeneration of man.  

Present-day philosophy facilitated the emancipation of appetites (will and desires) 

from ethical and faith-based restraint, presumably to attain freedom. In this way, 

European philosophers, their protestations notwithstanding, paved the way for a 

transformation of Europe, which they thought they were rescuing from decline. It is 

doubtful, however, whether a wide-ranging reinvigoration of humanity is possible 

without a return to revelation.  

It has been said that the “crisis of the West” is a result of man having become 

uncertain of his purpose. Indeed, this is so, but the problem goes deeper than that. 

Man has lost his purpose because he became detached from revelation. Thus, what is 

                                                 
21

 We may remark that the alleged “tension” between religions, appearing to be a result of 

differences in religions, is a result of unwarranted additions to or distortions of the teaching of 

all true religion which was at its core hardly different in the monotheistic faiths. As soon as 

we transcend these distortions, which have also been referred to as “unwarranted accretions,” 

the alleged “tension” disappears. It would be puzzling if different communities were directed 

to follow different religions, as this would bring them into conflict with each other. To re-

iterate, the “tension” does not result from the fact that people follow different religions, but to 
differences between the understanding of religion, as well as, we may add, from competition 

regarding tangible assets for example land, resources, etc.  
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required is to reflect upon the ways to rekindle man’s spirituality. This requires a re-

calibration of the prevailing understanding of what is knowledge, so as to permit 

spirituality to play its role.   

Moreover, we require a better articulation of the relationship between reason and 

revelation than that provided by the European philosophers. The return to 

conservative values that we witnessed from the 1980s, in both the Muslim and the 

Western world, which were in various ways a reaction to the excesses of the “flower 

generation” of the sixties.  

The reaction shows that there is a spiritual vacuum and a longing for fuller experience 

of existence than what we witnessed in the post-war period. The challenge is to 

reconcile reason and revelation that fulfils the requirements of the two without 

infringing on either.  

As it is, the development of European thought appears as an attempt to escape from 

judgment, which manifested itself in the value free sciences, and the generally “non-

judgmental” approach. But existence without judgment becomes difficult. In other 

words, existence requires an examination, for its merits and demerits. 

It has been written that the “fear of the Lord is the beginning of wisdom.” A feature of 

western existence is a de-sacralization of life, where little, if anything, remains 

“sacred.” Perhaps the task is to retrieve the awareness that we are “not the measure of 

all things,” that “man is not alone,” and that man is accountable for his acts.  

In different words, addressing the “crisis of the West” requires recovering God-

consciousness. But how does one achieve this? A renewed focus upon faith could be a 

beginning. For that, we have to recover the faith-based perspective, although in a 

soberer way than Ghazali tried. In different words, we need a better reconciliation 

between faith and rationality than has hitherto been provided.  
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